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The Political Economy article, though published like the second
Discourse in 1755, seems likely (the point is debatable) to have
been written after it, the Discourse dating back to an essay
competition announced in 1753. Rousseau wrote the article
when he and Diderot were close friends; they quarrelled a few
years later. Diderot commissioned the article, and he and
Rousseau seem to have cooperated in working out their polit-
ical ideas, since Diderot wrote, for the same volume, an article
on Natural Law (Droit naturel] to which Rousseau's article
refers, and on which he must have reflected deeply. A chapter
discarded from the Contract, given here in the Appendix, refutes
some of its arguments. 'La volonte generale', however, is a
phrase used also by Diderot, and Rousseau's reference to him
in the Encyclopedic concerns the general will; it appears in a
passage which compares society, 'the body politic', to a human
body. This is part of an argument that a social group, while it
consists of separate individuals, possesses a single will, which
like the will of a particular person 'tends always to the
conservation and well-being of the whole'. What part Diderot
played in the genesis of the idea now always connected with
Rousseau is unclear, but the passage in the Political Economy
article testifies to an important stage in its development.

In various other respects also Rousseau's article, commonly
known as his Discourse on Political Economy, is transitional be-
tween the Discourse on Inequality and the Social Contract. It retains
the high moral tone and some of the indignant rhetoric of the
earlier discourse, for instance in the third section when con-
trasting the situations of rich and poor, and displays already the
later work's anxiety about the maintenance of the social bond,
constantly at risk because of the selfishness and partiality of
particular elements of society, whether individuals or groups.
Less methodical and abstract than the Contract, and superficially
more modern in that there are fewer illustrations taken from
the ancient world, it tackles one major subject barely men-
tioned in the Contract, that of taxation, and has much to say on
patriotism, which the Contract does not discuss explicitly; the
link between patriotism and the maintenance of social feeling,
however, will be clear. The feel of the two works is different,
too. Perhaps in adapting himself to the authoritative style
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expected from an encyclopaedia, Rousseau tends in his article
to treat society from the administrative angle, a manner that
seems not to have suited him, because he did not return to it.
He was prepared to play the loftier role of legislator, as in his
A Projected Constitution for Corsica (written in about 1764—5) or his
Considerations on the Government of Poland (1771-2), but not that of
public official. In the Social Contract, the voice is that of the
theorist, but one who is more on the side of the individual than
of government. The essential vision is that of the member of
society, the figure Rousseau usually calls the citizen, a man (it
has to be accepted that, whether out of obedience to conven-
tion or deliberate choice, Rousseau's terminology is consistently
masculine) who is not isolated, as he conceivably would be in
the 'state of nature', but one among many others of the same
kind forming a society.

The precise date at which Rousseau began working towards
his treatise is not known. In the Confessions, Book X, he explains
that it was on moving house late in 1757 that he abandoned
most of the larger project on political institutions in general. Of
the Contract, a partial first version has survived in what is called
'the Geneva manuscript'. It contains roughly the same mater-
ial, differently arranged, as the first two books of the published
work, breaking off soon after the beginning of the third; there
is also a draft of the last main chapter, on civil religion.

The manuscript also shows that Rousseau hesitated over his
title. Apparently not fully satisfied with the word Contract, he at
one time preferred 'On civil society'. In the text, he often uses
synonyms such as pact, notably in the title of the sixth chapter
of Book I, a basic chapter which follows some preliminary
arguments rebutting earlier theories of society. The essential
idea is that of a voluntary agreement among a group. Initially,
the agreement is seen as the answer to the problem of ensuring
joint protection for a number of people living in unsafe
conditions; later it becomes something more like a consensus
on the value of living in society. Even in the formulation of the
problem in I. vi, the concept of the general will is hinted at,
and the definition of the pact, when it comes, in effect defines
the general will also. Beginning in terms of self-interest—each
future associate seeks to remain free, while receiving benefits
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from the cooperation of all the others—the argument leads
towards the mutual surrender of individualism; after agreement
is reached the association transforms itself into a corporate
entity with a single will.

It is in the transformation of the many into the one, a change
which is not only conceptual but essentially practical or even
emotional, that the radical force of Rousseau's logic lies, and it
remains the source of the fascination which his theory exerts,
both for supporters and enemies. In the previous contractual
tradition, to which in the recent past Thomas Hobbes and John
Locke had belonged (to mention only English thinkers), the
central notion had usually fallen into one of two categories: it
was either the contract of submission, by which an already
existing social group agrees under certain conditions to submit
to a ruler (the version which favoured monarchical opinions),
or else the simple contract of association, by which a number
of people organize themselves into a group or society, but
without necessarily sacrificing their autonomy or rights. The
second type, of which the classic example is perhaps the con-
venant made by the Pilgrim Fathers on landing in Massachu-
setts in 1620, is on the face of it the type expounded by
Rousseau. However, although he denies, in III. xvi, that the
operation of establishing a government is a contract, he also
insists in I. vi that the associates commit themselves to obeying
the general will. As Rousseau formulates the contract, then, it
enacts a double operation: it is both the creation of a unified
social entity consisting of a number of individuals, and their
acceptance of that entity's authority over them.

One reason for the thoroughgoing nature of Rousseau's
formulation, besides his habit of taking ideas to their limit, was
no doubt his own complex personality; the only parent he knew
was his somewhat wayward father. From adolescence onwards
he was in many respects a social outsider. He seems to have
yearned for the sense, which he never had, of belonging to a
group. A factor of quite a different order is his adaptation of
another tradition in political theory besides contractualism, the
quasi-legal terminology of the Natural Law school, the most
important of whose members as regards Rousseau are Hugo
Grotius or de Groot, whom Rousseau often criticizes sharply,
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and Samuel Pufendorf, who also had a theory of the contract.
In Natural Law thought a sophisticated manner of conceptual-
izing the activities of legally constituted groups had developed.
Its abstract vocabulary, utilizing such terms as 'moral person',
'rational entity', or 'moral entity' to denote such groups, was a
solution to the problem of how to discuss the activities of
groups when they act as an individual person might, for
instance in making and keeping agreements. At all levels of
society, from the local association to the nation as a whole,
group decisions are taken which are considered as actions of
the whole group behaving as one, even if, as is usual, the
decision is not unanimous but some sort of compromise or
majority view. Phrases like 'moral entity' implicitly recognize
the element of convention in the situation by treating the group
in question as a single thing. Conceptually, this is a necessary
move, but one that tends in the same direction as the idea of
the contract of association: towards the view that a society is a
unity, rather than a haphazard mass of particular people. The
same tendency can be seen in the metaphors to which Rous-
seau (and of course innumerable others, not least Diderot)
resorts when he calls society the 'body politic' or considers it as
an organism or a machine.

In respect of the history of political theory, then, Rousseau
was positively influenced by the basic concepts and methods of
his predecessors, even when, as with Hobbes, whose political
ideas were no less radical than his own, he fiercely opposed
their conclusions. As regards history in general, his home town
of Geneva exerted the strongest influence. Viewed with a
certain degree of idealism (as evinced in the fervent remark that
ends the treatise's introductory paragraph), it must nonetheless
have provided Rousseau with a model of social unity. Histor-
ians inform us that the real Geneva was an oligarchy run by a
closely-knit nexus of patrician families, but its constitution at
least suggested that all the citizens (a word not synonymous
with inhabitants) participated in the process of government.
The inspiration given to Rousseau by the republics of the
ancient world, especially Sparta and pre-imperial Rome, was
perhaps no less powerful, even though, or perhaps because, it
reached him through the medium of literary treatment, in such
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writers as Plutarch and Livy. The Greek and Roman republics
very often provide the examples he needed to make his theory
more plausible to his readers, almost all of whom, of course,
had some knowledge of classical antiquity, and had been taught
since childhood about the legislative achievements of such
figures as Lycurgus or the heroic patriotism of the younger
Cato. Ancient tyrants too, the likes of Caligula, were also grist
to Rousseau's democratic mill. He was debarred from mention-
ing most modern figures by eighteenth-century norms of cen-
sorship (though he later suffered from them even so).

Once Rousseau has defined what he means by the contract
in the chapter 'The Social Pact', it remains for him to elucidate
obscurities, explain how it might work in reality and put
forward remedies for its drawbacks. Of the host of accessory
problems that arise, many cluster around the abstractness of
the basic concept. It is at the abstract level, many would say,
that Rousseau's theory works best; some of his fiercest critics
have been those most aware of the irreducible realities of
political life. Thus it is a simple logical step for him to argue
that the object of a society's general will is the good of that
society, and there are some cases, such as war, in which the
good is obvious: it is victory, or at least the avoidance of defeat.
But when in a real situation the question is asked: 'How is
victory to be ensured?', the general will is unlikely to provide
the answer; as Rousseau himself insists, it cannot pronounce on
particular cases. (Even so, he sometimes writes as if he thought
that civic enthusiasm alone, which ought to accompany any
exercise of the general will, is enough to make an army
victorious.) So too with other objectives such as national
prosperity or social justice.

The consequence is that particular decisions, which means
virtually all practical political decisions, have to be taken by a
body set up for the purpose, namely a form of government.
Rousseau does not advocate 'instant democracy', nor the use of
referendums, nor even majority vote, which might seem to be
ways of actualizing the general will; as he points out in one of
his most concise and effective chapters, II. iii, the people is
often mistaken over what, in reality, will be good for it. As his
argument develops, it becomes clear that—again with complete
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logic—the general will can concern itself only with general
matters, on which its decisions become law; but it seems that
there will be few laws of this kind. The provision of constitu-
tional law will be handed over to an expert, a figure whom
Rousseau calls 'the legislator', in clear imitation of semi-legend-
ary figures such as Lycurgus. Modern commentators tend to be
unenthusiastic about the chapters on the legislator, but it
should be remembered that at the time constitutions were not
uncommonly drawn up for new colonies (John Locke provided
one for South Carolina), and in the revolutionary era which
began not long after the publication of the Contract the business
of devising constitutions became necessary in a way that
Rousseau can hardly have envisaged.

As for laws in the ordinary sense, decisions of governments
about internal affairs, they are not Rousseau's concern. The
general will is that the state should have the best government
(Book III discusses the merits of the different types), and it is
the legislator who will decide which form of government is the
best for a particular nation. He will bear in mind numerous
considerations, such as climate and history, which had been the
particular province of Rousseau's great predecessor Montes-
quieu, whose influence pervades the chapters on the legis-lator
and on forms of government. Once in place it is the govern-
ment, monarchical, aristocratic, or democratic, that will pass
particular laws. What does concern Rousseau is the source of
political authority, and here he is firm: it lies not with the
government, of whatever kind, but with the people as a whole,
expressing the general will, and therefore sovereign. He had
made the same point in the Political Economy article, and it is in
this respect, far more than in his reserved comments on
democracy as a form of government, that his thought can be
said to anticipate modern democratic attitudes. To write of the
sovereignty of the people was a bold stroke when monarchical
government still prevailed; it is another aspect of Rousseau's
radicalism, following necessarily as it does from the concept of
the general will. At the same time its importance is less
practical than theoretical or ideological, since as we have seen
he does not favour democracy as the executive counterpart to
the people's authority.
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If it is a government that handles executive decisions, and if
the constitution (including the form of the government) is the
business of the legislator, the establishment and functioning of
the state have been assured; but not its continuance as a society
faithful to the pact on which it is founded. According to
Rousseau, men come together and remain in a society ruled by
the general will because it is in their interest to do so. Their
personal benefit, not only freedom from harm and access to the
means of maintaining life, but also the availability of many
other advantages inherent in association with others, coincides
with the interests of every other associate, and so forms the
general will, the desire for the good of all. But individuals living
in society do not cease to be individuals; they therefore retain
their own personal will and self-interest. Further, they are free
to be part of other associations, smaller than the complete
society of which they are members. At their level, these
associations also necessarily possess their own general wills,
which Rousseau calls 'partial' wills. They, and the 'particular'
wills of single individuals, tend to run counter to the general
will of the entire society, threatening its cohesion, and at worst
even causing it to disintegrate. Powerful men can pursue their
own purposes at the expense of the general good; so too can
governments, which naturally want to retain power. Religious
bodies also have the kind of unity which favours devotion to
their own cause rather than that of the society in which they
exist.

Numerous passages in the Contract, varied in nature, are
based on Rousseau's desire to combat this threat. Often he
simply warns against it. At the end of Book II, he seeks to
counter it by appealing to moral standards as a means of
preserving the civic spirit. In the legislative domain, he suggests
in III. xii-xiv, but without complete conviction, that general
assemblies of the people may preserve their sovereign authority
(and goes on in the next chapter to attack representative
government, contrary to modern assumptions, on the grounds
that it diminishes sovereignty and obliterates the general will).
Previously, in the Political Economy, explaining the distinction
between the general and partial wills, he had urged members
of a government not to allow their personal interest to override
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the public interest; in this prevalent tendency lies the greatest
and most constant danger of the abuse of government, in Rous-
seau's eyes, which if unchecked will bring complete tyranny.

Most ordinary citizens will be inclined to agree with passages
such as these. Agreement is less likely to be forthcoming for two
arguments, perhaps the most notorious stumbling-blocks in all
Rousseau's works, in which his quest for civic unity and the
proper exercise of the general will leads to conclusions which
seem paradoxical at best, and have made him vulnerable to the
accusation that he fosters tyranny himself. In the chapter (I. vii)
which follows the definition of the social contract, Rousseau
affirms that anyone who refuses to obey the general will must
be compelled to do so, since otherwise the contract remains
void. He adds, in a phrase made famous by its air of self-
contradiction, that such a person would be 'forced to be free'.
The meaning is that compulsion would be required, but that
the result of it would be freedom from the insecurity of life
outside society, together with the freedom to act within the
limits imposed by social life. The paradoxical phrase has
aroused much indignation, not always entirely sincere—Rous-
seau, as a believer in the authority of the people, has often been
attacked by those whose real targets were more modern politi-
cal adversaries—and has seemed to many critics to be an
attempt, in a system which claims to preserve freedom, to
disguise an objectionable degree of constraint by a mere trick
of expression. At bottom, however, the idea is a variant on two
commonplaces of political thought: that living in a social group
necessarily involves some loss of freedom, and that every such
group, if it is to subsist, must have some means of ensuring that
its members obey its rules.

The other difficult passage occurs in the work's last chapter
(neglecting the postscript), the long discussion, controversial in
many respects, of 'civil religion', a religion intended to divinize
the state. Rousseau decided only at a very late stage of compo-
sition to include the chapter. Its basic idea, that religion should
be regarded as a state institution, is ancient, and was no doubt
familiar to him from writers such as Plutarch, as well as from
more recent writers of Utopias, who often invented religions for
their ideal states. Rousseau's version is another of his many
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attempts to guard against elements within the state having
'partial wills' which are divisive. Among them, in his view, is
Christianity, since it claims a form of authority distinct from
that of the sovereign. The part of the chapter that rejects
Christianity is audacious enough on its own, but before listing
the articles of his 'purely social profession of faith' (which is
similar to, but not precisely identical with, the religious beliefs
expounded at length in Emile), Rousseau also insists that
anyone refusing to believe in them can be banished, while
anyone who accepts them but then 'conducts himself as if he
did not believe them' is liable to be punished by death. So
vaguely defined a crime too closely resembles the charges of
conduct contrary to the good of the state and their like, to
which tyrannical regimes resort when removing otherwise
guiltless opponents, for it not to seem a source of danger rather
than a social safeguard. In his anxiety to maintain the social
bond—the last article of the civil religion is 'the sanctity of the
social contract and the laws'—Rousseau has gone beyond the
normal limits of provision for the punishment of antisocial
behaviour, showing all too vividly how good intentions can
produce ferocious results. A less extreme position is taken up in
the chapter on capital punishment (II. v), which nonetheless
allows for its retention.

The lesson that has often been inferred from these passages
is that Rousseau's political theory should not be trusted,
because it involves unacceptable views, more likely to cause
oppression than to bring social justice. Whether the need to
ensure civic unity requires such drastic sanctions as that pro-
posed in the final chapter does seem doubtful, but it is also
doubtful (to my mind) that the sanction is a necessary part of
Rousseau's system.

When his thought is not driven by the fear that social unity
will be disrupted, Rousseau is often more moderate than his
basic principles might suggest. Under the contract, each indi-
vidual gives himself 'and all his rights' to the community. This
might seem to entail the communistic view that private property
should be abandoned in favour of state ownership, a view that
was not unknown in Utopian writing at the time. However,
what we find in the relevant chapter (I. ix) is that the right to
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private property is firmly maintained. In this Rousseau may
have been influenced, as is often argued, by John Locke's
second Treatise on Civil Government, since in the English thinker's
version of the contract theory the guarantee of property rights
was an essential element; but Rousseau was not one to be
influenced against his own judgement. The Political Economy
article is more emphatic than the later work about the right to
property, although it also recommends state ownership of large
amounts of territory. This idea, which seems to stem from
Roman custom, was dropped in the Contract, where (although
some of the argument is vague) Rousseau seems to say that an
individual's alienation or transferral of his property to the
community results in his possession being firmer, since it is
legitimized, guaranteed by public authority, rather than being
based on a natural right, the right of the first occupant.

On property, then, though perhaps at the risk of some
inconsistency, Rousseau does not push his argument towards
Utopian ideals. Another example of comparative moderation is
found in his treatment of the choice of government. Judging by
the principles of the contract—the general will and the sover-
eignty of the people taken in conjunction—one might expect
Rousseau to support popular rule, but, when he discusses the
different forms of government, the kind he seems to favour
most is what he calls elective aristocracy: 'the best and most
natural order of things is that the wisest should govern the
multitude' (III. v). Even so, he again warns of the risk that
governmental self-interest may become dominant. Moreover—
another consideration that militates against any dogmatic view
of the best government—while sovereign authority resides with
the people, authority and rule are two different things; fitness
to rule is not an absolute, like sovereignty, but a relative matter.
Hence the form of government which is suited to one state is
unlikely to suit another. In weighing up the various factors
involved, Rousseau reveals that he is tempted to believe in a
true democracy such as that of the Greek city-states, but admits
that it would not be feasible in a modern state (and also that
the ancient Greeks depended on slave labour). The end of the
discussion, in III. xv, is an acknowledgement that any form of
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government will be imperfect, Rousseau commenting that the
rights of the people can be preserved only in a very small state.

It would seem, therefore, that the logic of the theory is
rigorously pursued at the level of fundamentals, while matters
specific to any one society must be decided with due regard to
its particularities. Unlike the Utopian theorists, such as Veiras
or Morelly, with whom he is sometimes bracketed, Rousseau is
not concerned to produce a detailed blueprint for the rationally
perfect society, a systematic scheme which is supposed to be
adopted by the human race generally. In whatever direction
the argument goes, whether he is surveying the factual con-
straints on legislation in Book II or debating the merits of
different types of government in Book III, there comes a point
at which Rousseau implicitly accepts that abstract general
reasoning cannot take him any further. After this point the
discussion turns to the practical, and becomes a consideration
of the various matters that need to be borne in mind by the
well-intentioned thinker faced with the problems of any one
real state. In Book III, while examining methods of strengthen-
ing the state's constitution, he admits that there is no remedy
for the inevitable ageing of 'the body politic'. This is another
tacit admission that political perfectionism is not sustainable.

Despite these concessions to the realities of social life, and
despite the occasional excesses of theory, Rousseau's ideals
never desert him; throughout the discussion, there is a clearly
perceptible effort to preserve the purity of the general will and
the contract, 'laws as they can be', or right, against the dangers
of human self-interest, 'men as they are', in the words of Book
I's introductory note. It is this sense of effort towards the
fulfilment of an ideal, but an ideal that is always under threat
from within the society it is supposed to direct, that gives
Rousseau's argument its enduring ability to provoke and in-
spire reflection.



A NOTE ON THE TEXT
AND TRANSLATION

THERE are two texts of the Contract which have authority: that
of the first edition, published by Marc-Michel Rey in 1762; and
the text in the first volume of the posthumous edition of
Rousseau's works, brought out by his friend Du Peyrou in 1782.
The differences between them are small. I have followed the
1762 text, as given by Robert Derathe in the Pleiade edition
and by Ronald Grimsley in his edition (see Bibliography),
mentioning significant 1782 variants in the Explanatory Notes.
For the text of the manuscript chapter in the Appendix I follow
the same two modern editions. For the Political Economy the
position is the same: two texts, that of the original article, under
the heading 'Economic ou ceconomie (Morale et Politique)', in
Volume V (1755) of Diderot and d'Alembert's Encyclopedie, and
that in Du Peyrou's 1782 edition, entitled 'Discours sur 1'eco-
nomie politique', which has only a few differences from the
1755 text. There is also a manuscript version. I have followed
the 1755 text in the Pleiade edition.

When it seems desirable I mention specific problems of
translation in the Explanatory Notes. The general problem in
translating Rousseau, in my experience, is to preserve the
combination in his writing of close reasoning and emotional
commitment. In the belief that the famous 'clarte' of the
French language, especially in the eighteenth century, is not a
mere myth, I have sought clarity above all, or in other words
to transmit Rousseau's ideas faithfully. When there has been a
conflict between faithfulness and any purely stylistic quality, the
former has taken precedence, and in some particularly well-
known passages I have tended towards literalness. However,
Rousseau's political writings contain many passages which,
while remaining clear, appeal primarily to emotion, often in
the form of civic pride and virtue, and in such cases I have
allowed myself slightly more latitude.
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A CHRONOLOGY OF
JEAN-JACQUES ROUSSEAU

1712 Birth in Geneva, 28 June, of Jean-Jacques, second son of
Isaac Rousseau, a clockmaker, and his wife Suzanne Bern-
ard; she dies on 7 July. He is brought up mainly by his
father.

1728 Having been apprenticed to an engraver since 1725, he
leaves Geneva; he is briefly a convert to Catholicism in
Turin and so forfeits Genevan citizenship.

1729 At Annecy, he is taken in by Mme de Warens, through
whom he had been converted; he earns his living through
various musical, secretarial, and teaching jobs.

'735~8 Liaison with Mme de Warens at her house Les Charmettes.

1742 Largely self-taught, he goes to Paris intending to make a
career as a musician and composer.

1743—4 Post at French Embassy in Venice under Comte de Mon-
taigu; his first direct contact with political life.

1745 Return to Paris; his opera Les Muses galantes is performed;
he meets Therese Levasseur who is to be his permanent
companion and the mother of his five children, all left at
the Paris orphanage; he is friendly with Diderot and the
philosopher Gondillac; secretarial and musical work, includ-
ing articles on music for Diderot and d'Alembert's Encyclo-
pedic.

1748 Publication of Montesquieu's great work on political theory
and other subjects, The Spirit of Laws (De I'Esprit des lois),
which is to be an important influence on Rousseau's
thought in the Contract.

1750 Rousseau gains prize with essay for Dijon Academy competi-
tion, Whether the Restoration of the Arts and Sciences has assisted
in the purification of morals (Si le retablissement des sciences et des
arts a contribue a epurer les moeurs), his 'First Discourse'.

1752 Success of his opera The Village Soothsayer (Le Devin du village).
!754 The 'Second Discourse', also for the Academy of Dijon: On

the origin and foundations of inequality (Sur I'origine et les fondements
de I'inegalite), dedicated to the city of Geneva; Rousseau
makes public return to Geneva and Calvinism.
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1755 Publication of the Second Discourse, and of Volume V of the
Encyclopedic, containing Rousseau's article on Political Eco-
nomy (Economic politique). He studies the political writings of
the Abbe de Saint-Pierre and begins an all-embracing
political work later abandoned.

1757—58 Nebulous love affair with Sophie d'Houdetot; quarrel involv-
ing her but mainly with Diderot and other philosophe friends.

1758 Publication of Letter to d'Alembert on Theatre (Lettre a d'Alembert

sur les spectacles), which attacks a plan for a theatre at
Geneva, desired by Voltaire among others; preparation of
Social Contract and other works.

1761 Publication of Julie, or the New Hiloise (Julie ou la Nouvelle

Heloise), one of the century's best-selling novels; in July,
writes to publisher Rey to say that his treatise on politics is
ready.

1762 April: publication of The Social Contract (Du Contrat social) by
Rey in Amsterdam; May: publication of Emile, or Education

(Entile, ou De I'education) by Duchesne, in Holland and
secretly in France. Both books are condemned by the
authorities in Paris and Geneva. Rousseau leaves France to
take refuge in Yverdon, in Bernese territory, and then
(when expelled by the Berne government), in Neuchatel,
governed by the King of Prussia.

1763 Publication of the Letter to Christophe de Beaumont (the Arch-
bishop of Paris), answering the Archbishop's criticisms of
the religious ideas in Emile,, Rousseau gives up Genevan
citizenship. J.-R. Tronchin attacks the Social Contract in his
Letters from the Country (Lettres de la campagne).

1764 Rousseau replies to Tronchin in the Letters from the Mountains

(Letters de la montagne), also criticizing Genevan institutions.

His cause is taken up by the 'Representants' party in
Geneva. He undertakes A Projected Constitution for Corsica

(Projet d'une constitution pour la Corse); decides to write his

Confessions.

1765 After difficulties with the Swiss religious authorities and a
stone-throwing incident (the 'lapidation de Motiers'), he
returns to Bernese territory, only to be expelled again; he
goes to Berlin and Paris, where he is much visited. Voltaire
publishes (probably—perhaps earlier) his Idees republicaines,

in large part a critique of the Contract.



CHRONOLOGY xxix

1766 Rousseau leaves for England at the invitation of David
Hume and lives for a while at Wootton in Staffordshire.

1767 After quarrelling with Hume he returns to France incognito
to live for three years in the south-east.

1770 He returns to Paris and copies music for a living.

1771 He writes the Considerations on the Government of Poland (Con-
siderations sur le gouvernement de la Pologne) at the invitation of
a Polish nobleman, Wielhorski; gives readings of the Confes-
sions.

1778 Having written mainly personal works (Dialogues; The Reveries
of the Solitary Walker) in his last years, he dies on 3 July at
Ermenonville, north of Paris, where he is buried on a lake
island.


