
1 Introduction

In this book, I examine the rapid transition in Iran from a modernizing,
westernizing, secularizing monarchy (1941–79) to a hard-line, conservative,
clergy-run Islamic republic (1979–) and the ways this process has impacted
the Qashqa’i—a rural, nomadic, pastoral, tribally organized, Turkish-speaking,
ethnic minority of one and a half million people who are dispersed across the
southern Zagros Mountains. I focus on the relationship between the tribal
polity and each of the two regimes, and I explain the resilience of the people’s
tribal organization, kinship networks, and politicized ethnolinguistic identities to
show how these structures and ideologies offered the Qashqa’i ways to confront
the pressures emanating from each of the two central governments.

Scholars often write about the rigidity of the policies of the Islamic
Republic of Iran for its citizens. Yet state officials were remarkably lax about
some social and cultural dimensions of these nomads’ lives. They empathized
with the nomads whom they viewed as the exploited and oppressed victims of
the ruling shahs (kings) (1925–79), they regarded them as worthy of lucrative
government services, and they praised them as “original” and “genuine”Muslims
(whom they compared with Iranians who did not respect Islamic values, who did
not observe Islamic rituals, who violated the Islamic regime’s edicts, and who
resisted the state’s control).

I demonstrate how scholarly works on politics in Iran often differ from my
descriptions of the local-level dimensions of life for these nomads. Many
writers seem unaware of or unconcerned about Iranian society outside the
capital (Tehran) and beyond the machinations and details of national politics,
even though they imply or say that they generalize for the country as a whole.
Local-level studies on Iran—accounts of the ways people actually lived—are
now rare, especially after the revolution.1 (The Islamic Republic has prohibited
or restricted the work of foreign researchers since 1979, especially Americans,
and Iranian researchers have experienced other constraints and have conducted
other kinds of studies.) Scholars continue to write in broad terms about the
revolution and its causes and effects and subsequent developments, but little
has yet been published about places outside Tehran, about people other than
the Persian ruling elite (which includes most ayatollahs as well as the shahs), and
about postrevolutionary society in general. As a possible exception concerning



society as a whole, writings on Iran’s women are plentiful but are still limited
by their persisting emphasis on the secular, modern, West-oriented, profes-
sional, upper-middle and upper classes of Tehran, most of whose members do
not back the Islamic Republic or rule by clergy.2 I urge a closer look at the
diversity of Iran’s societies and cultures so readers can understand the ways
that different sectors of the population support, comply with, challenge,
oppose, or resist the policies and practices of the Islamic state.

This work is not an ethnography about Qashqa’i nomads, although it contains
ethnographic aspects. While the study is based on my long-term anthro-
pological research in Iran, it also presents an account of the nation-state as it
transitioned from the rule of the last shah to that of the ayatollahs, and it
draws on the large literature on the topic. While this literature concerns
macropolitics, the current work emphases micropolitics and the ways in which
people at the local level faced, responded to, and resisted the impact of the
state. General political studies as well as works on specific topics, such as
Iran’s constitution, parliament, and conservative politico-religious ideologies, do
not demonstrate how these institutions and ideas affected Iranians nationwide in
their cities, towns, villages, and nomadic camps. Such topical discussions are
necessary for understanding circumstances in Iran and the ways they have
changed from one regime to the next, but readers also need to know how
national-level issues relate to the local level and to people’s lives.

What difference did it make to Iranians that a popular revolution over-
threw the shah’s regime and that hard-line conservative Muslim clergymen
took control? This book addresses that question. The multiple answers
provide information about the Qashqa’i but also extend beyond them to Iran
as a whole. In some ways, local-level facts offer more insight about the
Islamic Republic than do generalized studies about a particular facet of the
new regime. The new government adopted a code of penalties for criminals,
based on Islamic law, but how did the courts handle a Qashqa’i man who
loaned his rifle to a Persian peasant, who then murdered a rival with the
weapon?

Interlinking perspectives

In this book, I describe, discuss, and analyze the transformations experienced
by people of the Qashqa’i tribal confederacy brought about by Iran’s revolution
in 1978–79 and the subsequent formation of an Islamic republic. I base this
study on long-term anthropological research and personal observations and
interactions in Iran and among Qashqa’i nomadic pastoralists there. My book
Nomad: A Year in the Life of a Qashqa’i Tribesman in Iran details the same
people during the annual seasonal cycle—autumn, winter, spring, and summer—
of 1970–71 and includes historical information. In some ways, this new book
begins where Nomad leaves off. Nomads in Postrevolutionary Iran also stands
as an independent study but readers interested in the same group during the
earlier period will find Nomad informative.
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The general aims of this anthropological study are threefold and inter-
related. They concern a longitudinal focus, an analysis of the impact of
changing regimes in Iran, and a perspective from the local level.

First, the account presents a longitudinal perspective on current and former
nomadic pastoralists in Iran. Seasonal and annual fluctuations in their lives were
common, and a long-term view provides a representative account of these
nomads and the ways their lives have altered. I conducted research with a
single group on many occasions over a span of 44 years and have a broader
view of its circumstances than if I had visited only once during this period.

The mobility and dispersal of the Qashqa’i and their frequently varying
seasonal patterns of livelihoods, migrations, and residences complicate the
issue of observing, documenting, and interpreting transformational processes.
A settled community also engaged in seasonal activities but nomads usually
experienced a wider range of differing patterns throughout a year. A researcher
present for only a short period would have difficulty sorting out such diversity,
understanding the complex processes of change, and concluding about general
political, economic, and social patterns. Which variations were due to seasonal
differences, ecologically diverse territories, mobility, widely dispersed people,
and often changing livelihoods and residences? Which were due to broader
processes such as a national revolution, a change in central governments, new
market demands, environmental degradation, and expansion of settled popu-
lations in the region? How did these diverse variations interconnect? How did
the decisions of individuals, families, and local and wider groups figure into the
emergence of this diversity?

Anthropologists and other social scientists rarely have opportunities outside
their countries of origin and residence to conduct longitudinal research on
multiple occasions in a single location or with a single group, especially in the
Middle East and particularly in Iran. Many researchers spend a year or so in one
place or with one community and then never return. Changing, sometimes
volatile, political conditions may make subsequent visits difficult or impossible,
and individual careers and choices also often figure against further work there.
Many anthropological studies on the Middle East are based on a scholar’s
single visit.3

When a researcher spends only a year or so in one locale or community, she
or he has difficulty discerning if changes have happened during that brief
period and if any such changes are short term or long term, minor or major,
non-recurrent or recurrent, or locally induced or responses to wider processes.
The person will not know how each of these different kinds of change relates
to the others. A minor, seemingly idiosyncratic, incident one year, for example,
may prove to mark the beginning of a fundamental transformation connected
to national, even international, circumstances. Without having prior experience
there, the researcher does not know what occurrences are usual or unusual,
significant or insignificant, and why. The person may not comprehend situations
as being anomalous or extraordinary. Some parts of society and culture may
experience major alterations over the short or long term while other parts of
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the same society and culture may not. Certain continuities in political, economic,
social, and cultural life exist and are eventually discernible, but a short-term
researcher may not be able to separate them from other aspects, some or all
of which may be undergoing change. Readers of a monograph based on a
single, short-term visit may be uncertain if the situation described is specific
to that year (which could have been typical or unusual) or more general.

Historical and comparative research of diverse kinds solves some of these
problems. A scholar focusing on contemporary Shiʿi Muslim passion plays in
a village or urban quarter, for example, benefits by reading accounts of such
performances in other historical periods and in different places and can judge
how past events compare with the ones he or she observes.4 A researcher can
also draw on the perspectives of individuals who remember or heard about
past performances and who can explain why they are or are not currently dif-
ferent. Confronting the past in this way, a writer is more likely than not to
specify the dates of his or her research in the community and to employ the
past tense (as compared with the “ethnographic present” tense) in publications.
Anthropologists increasingly rely on various kinds of historical and com-
parative research, and the insights they derive from the effort assist them in
comprehending current societies and cultures. They do recognize the limitations
in understanding past events and similar occurrences in other locations when
the circumstances in their own sites have changed or are changing dramatically.
For many anthropologists (including me), historical documents of any kind
are lacking for the specific people or group they study.5

This work’s second aim is to offer information and analysis about the
impact of changing regimes in Iran. When I first began research among the
Qashqa’i in 1970, the centralizing, modernizing, and secularizing government
of Mohammad Reza Shah exerted power and authority over some dimensions of
the nomads’ lives. The book Nomad emphasizes the relationships between the
state and the tribe at the time. When revolutionary forces threatened the shah
and his supporting regime in 1977–78, change for the nomads seemed likely.
When the shah and his regime toppled in 1979 and new figures of power and
authority seized control and declared an Islamic republic, further alterations for
the nomads appeared imminent. The Iraq–Iran war in 1980–88 and the state’s
continuing attempts at consolidation and stabilization exerted far-reaching
impact. Despite these dramatic events, many aspects of the nomads’ lives have
continued in ways similar to the past. I describe and analyze the extent of
transformations occurring over four decades as I focus on the ways that the
nomads and two different kinds of regimes interacted.

My third aim, related to the first two, concerns life at the local level in Iran
during the shah’s last years and the Islamic Republic’s first 35 years. In reading
scholarly publications on the revolution and the Islamic regime, I saw how
general the accounts often are and how infrequently their authors consider
the ways these generalizations relate to people in their local communities.
Many writers had not lived in Iran recently, if at all, and lacked detailed and
personally derived information to supplement their accounts, which they drew
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primarily from newspapers, other publications, wire-service reports, and, later,
the Internet.6 They wrote many hundreds of books and thousands of articles—
on the revolution, the collapse of the shah’s regime, the rise and fall of leftist
movements, Shiʿi Islam in Iran, power and authority in the Islamic Republic,
politico-religious ideologies, Islamization of the state, American hostages in
Iran, the Iraq–Iran war, struggles between conservatives and reformists, the
personalities and outcomes of national elections, Iran’s nuclear industry, and
international economic sanctions. Yet these works offer readers little infor-
mation about how Iranians lived during this tumultuous period. Few of these
texts address the essential question of this study. How did these national and
international events affect Iranian society at the local level and impact the
lives of ordinary citizens?7

Given the focus here on one regime in Iran ending and a new one emerging,
I examine how state policies are “carried out, contested, reshaped, resisted, or
revised” at the local level.8 This level is “a crucial arena of social struggle …
and a unit of analysis to examine social change. It is the local that serves as the
essential criterion and locus of change. … It is in the localities that oppression
is felt and resisted, where the people actually experience the effect of national
policies.”9 An investigation of a small town in the provinces, for example,
illuminates the “interconnected processes that may otherwise be overlooked if
one were to focus exclusively on macronational events.”10 “What takes place in
the provincial periphery of Iran today can tell us a lot about what takes place
in the country as a whole.”11

Even specialized scholarly studies, such as one on Iran’s parliament and
another on modern formal education in Iran, rarely provide a local-level
perspective.12 Their authors seem disinterested in offering such an outlook,
which perhaps falls outside their academic disciplines and the research they
conducted. Still, readers would benefit by learning about the ways that national
institutions and programs affected people across Iran in their urban quarters,
large and small towns, villages, and nomadic camps. In the case of the parlia-
ment, how did electoral candidates emerge from local districts? How did these
individuals relate to local and national political groups and movements?
What categories of people were their local backers? What local and wider
factors motivated citizens to vote for one or another candidate? What impact did
the winners have on these districts? In the case of formal education, how did
local Islamic schools give way to modern, secular ones? How were new teachers
trained, and what impact did they have on their students? What opportunities
were available for the newly educated, and how did the expanding choices affect
local communities?

In both of these cases, what changes occurred when the shah’s moder-
nizing, secularizing regime collapsed and a new (or renewed) coalition of
forces led by hard-line Muslim clergymen formed a conservative Islamic
state? How have these changes been sustained during the subsequent 35 years,
and what new patterns have emerged? Where specifically did Islamic ideo-
logies, practices, institutions, and personnel enter into the lives of the
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residents of local communities? What was the reach of an Islamic regime, and
how did it affect different sectors of society (such as the rural poor or the
urban rich)?

In writing this book, I needed to reconcile local facts as I knew them with
published accounts about Iran as a whole. Was the local group with which
I am familiar unusual in its practices and at odds with national ones? If so, how
do I explain the differences? Or did the general accounts gloss over or ignore
regional and local circumstances? Did their authors lack experience there or
consider such locations and settings unimportant? Were these general accounts
perhaps wrong? Their authors might not have lived in Iran recently, if at all. If
they did visit, they rarely traveled beyond certain parts of the capital of
Tehran or perhaps several other large cities.

In my focus on regions distant from Tehran and on the rural, tribal, ethnic,
and minority peoples there, I offer a different kind of perspective on Iranian
society and culture during the revolutionary and postrevolutionary periods. In
this local-level study, I avoid some problems evident in general studies on Iran,
in which authors make sweeping statements about the entire country when they
comment, for example, on the changing status of women, politicization of the
ethnic minorities, or opposition against the Islamic Republic. Such statements
may indeed apply only to certain sectors of Tehran.

Writers who address a Western audience already familiar with negative
images about Iran, the Middle East, Islam, and Muslims often exaggerate how
the shah, the revolution, the ayatollahs, the Islamic Republic, the Iraq–Iran
war, and Iran’s defiance against the West have transformed Iranian society.
This study offers a more balanced perspective by demonstrating widespread
and local-level continuities as well as major changes.

Julia Huang’s statement in Tribeswomen of Iran: Weaving Memories among
Qashqa’i Nomads (2009: 4) is pertinent to my study as well:

The Qashqa’i, as speakers of Turkish and one of Iran’s many ethnic and
national minorities, do not represent all other Iranians but they do share
traits with the wider society. For example, the Qashqa’i, along with many
Iranians, expressed exhilaration about the mounting protests against
Mohammad Reza Shah in 1978–79 but were uncertain about who or
what would replace him. When Iran’s Muslim clergy seized control in
1979 and took steps to form an Islamic state, the Qashqa’i wondered how
and to what extent would the new government apply Shi’i doctrine and
practice to their lives. The Qashqa’i suffered appalling personal losses
during the Iraq–Iran war (1980–88). They confronted hostile hezbollahis
(partisans of the party of God) and defied the state’s prohibitions against
supposedly un-Islamic behavior. They grappled with rampant inflation
and the scarcity of jobs. They sought higher education to gain new
occupations. And they hoped to bring about reform in the state and
society by voting for a moderate presidential candidate. In their day-to-
day lives, members of this small Qashqa’i group encountered many of the
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same difficulties that other Iranians faced, and they devised similar
coping strategies. Thus, this detailed account of their community
resonates widely.

The process of research

I began research among the Qermezi tribespeople in 1970 and lived with them
during many subsequent visits. Some Qashqa’i asked me why I did not choose
other Qashqa’i tribes and subtribes, for which I often received invitations. My
reasons for staying with one group center on the historical and longitudinal
perspectives addressed in this book. I was not isolated while living among the
Qermezi; they were dispersed across a vast territory of the southern Zagros
Mountains, a region with which I became familiar. I often visited other
Qashqa’i groups and locations for comparative purposes, and the Qermezi
frequently entertained visitors from the wider Qashqa’i tribal confederacy and
from other regional, tribal, and ethnic groups. My long-term research with
the Qashqa’i tribal elite in Iran and in exile abroad (an issue not discussed in
this book) has also offered me contact with and knowledge about a wide
range of Qashqa’i people. By focusing on the Qermezi, I avoid some problems
inherent in generalizing for the Qashqa’i as a whole. Yet this group is a vital
part of the wider Qashqa’i society and represents it in many ways, and thus I can
extend some observations more broadly.

This book derives specifically from my research after the revolution but
also relates to my earlier studies. Initially I conducted research among the
Qermezi in 1970–71 and on two separate occasions in 1977 and then con-
tinued in 1979 just after the revolution and the Islamic Republic’s formation.
Constraining political circumstances in Iran in the 1980s limited the possibilities
for work there: the seizure of American hostages in 1979 and their detention
until 1981, the Iraq–Iran war of 1980–88 (including Iraqi missile attacks on
cities distant from the front line), and the sentiments of some state officials
and supporters against the United States. I could have visited the Qermezi in
the 1980s, given what was even then our long-term relationship, but I did not
want to draw attention to them because of their American guest. I resumed
research in 1991, accompanied by my five-year-old daughter, Julia Huang,
and returned 10 more times (in 1992, twice in 1995, and in 1996, 1997, 1998,
1999, 2000–01, 2001–02, and 2004), always with Julia except once. Julia and I
were traveling to Iran for further research in 2009 when popular protests over
the presidential election erupted. Political circumstances in Iran since then
have made the research of Americans there difficult.

Since 1979 (and through 2013), I have maintained continual contact with
the Qermezi and those who know them through letters, telephone calls, and,
increasingly, the Internet. Naheed Dareshuri travels to Iran annually, visits the
Qermezi, and gathers information for me. She is a member of the Darrehshuri
tribe, of which the Qermezi group is a part, and has known its members all
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her life. Throughout the book, I update information through 2013, depending
on the subject matter and my personal communications.

During my initial research in 1970–71 and 1977, I experienced the four
seasons and many territorial locations. My 12 visits after the revolution were
also spread over the four seasons (for example, one trip in the winter and
spring, another in the summer and autumn) and in many locales. Such broad,
long-term, multiple-site exposure facilitates a comprehensive overview of the
people’s seasonal mobility, changing places of residence, and diverse activities.
It also provides the details of day-to-day life for people and their commu-
nities. I focused my research on change over time and relied on oral history.
No archival or other written historical material is available for this specific
Qashqa’i group.13 The results of my continuing, wider research on the Qashqa’i
tribal confederacy do not appear obvious in all sections of this book but
do aid in my understanding of the ways that local events relate to broader
circumstances.

Until the early 2000s, I was the only American scholar to begin or resume
anthropological research in Iran after the revolution, and I enjoyed unre-
stricted access.14 Iran’s officials permitted my work (while systematically denying
access to other American anthropologists), perhaps because of my long-term
interests in Iran, the ways I interacted there, and my chosen topics and publica-
tions. I had attended university in Shiraz in 1963–64, returned to Iran to conduct
doctoral-dissertation research in 1969-71, and developed new projects there in
1977 and 1979. Influential authorities responded positively when I expressed
an interest in coming to Iran in 1991. If I had wanted to work in other parts
of Iran or among other groups after the revolution, I might have experienced
difficulty, but I chose to return to a familiar community. Some officials interested
in nomads were of nomadic, tribal, and ethnic-minority backgrounds themselves
(unlike during the shah’s regime) and supported my intention to document
economic and social changes. My wide-ranging publications did not seem to
raise concern among any authorities. At least several writings drew their
praise, including one they regarded as an explicit rejoinder to Not Without
My Daughter, a book and film containing negative portrayals of Iran, Iranians,
and Islam.15

From the beginning, the anthropological methods I used to conduct research
among the Qermezi and other Qashqa’i centered on participant observation
and informal discussion. During each visit, I resided with Borzu Qermezi (the
political leader of the Qermezi subtribe) and his immediate and extended
family, with whom I formed close relationships. Borzu’s role as the headman
enabled me to learn about and interact with the wider community. Many
Qermezi frequently came to consult with him, and I often accompanied him
when he traveled within the widely dispersed group. He often met with the
Darrehshuri tribal khans, under whose authority his subtribe fell, and I learned
about their place in the tribal hierarchy and their larger networks. Borzu
enjoyed wide-ranging contacts within the Darrehshuri tribe, the Qashqa’i tribal
confederacy, other regional tribes and ethnic groups, and the surrounding
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Iranian society. He often dealt with state agents of different sorts; I heard
their discussions and occasionally visited government offices with him. Thus I
came to appreciate more people and their diverse roles and settings than my
residence in Borzu’s tent and camp would imply.

After Borzu died in 1995, I continued my relationships with his immediate
and extended family and his tribal group. Close to death, he had worried that
my friendship with those he was leaving behind would end, and I assured him
that I would remain in close contact. His sons, Dariush and Bizhan, now
headed his household, and I lived with them during subsequent visits. My ties
with other family and group members intensified, and I continued to observe
and learn about their links with other Qashqa’i groups, other tribes and
ethnic groups, government agencies, and the wider society. Although based in
Borzu’s family, I often visited other Qermezi in their diverse, widely separated
locations and enhanced my knowledge of their tribal polity.

Participant observation centers on the task of participating in daily events
while at the same time observing them. Over the years, as the process grew
familiar, I hesitated less often about joining in, and my understanding of the
group and its activities and attitudes expanded. When people asked my opinion,
I was less likely than before to withhold my views. I knew they depended on
many perspectives, of which mine was only one. Unlike some male anthro-
pologists who lacked much access to women and children in the communities
in which they lived or visited, I had always enjoyed unrestricted interactions
with men, women, and children. A wide range of people participated in my
research activities over the years.

I conducted informal interviews with people alone, with several others, and
in small groups. I raised questions and topics and relied on their answers and
comments. With these and other individuals, I listened to and joined general
conversations in which issues arose that I might not have introduced on my
own. Unanticipated events, such as the return of a prisoner of war from Iraq,
provoked especially useful discussions. Arriving visitors brought information
from outside, which my hosts (and I) welcomed. Being so widely dispersed,
the Qermezi depended on news from beyond their small and often isolated
residential communities to inform their decisions. Somewhat less mobile than
men, women in particular sought external contacts.

When I first began research among the Qermezi in 1970, I found the thou-
sands of personal names, multiple interlinking kinship connections, complicated
personal and family histories, and many group and place names to be daunting
until I began to compile lists of people, families, groups, territories, places,
and activities. These lists had grown by the 1990s and early 2000s because of
the expansion and dispersion of the group and the increasing complexity of its
members’ lives. I was no longer able to remember all these facts and increasingly
relied on the data, which I updated during each research trip and after my
return home when I reorganized the material. While interacting with the
Qermezi, I kept the compiled data sheets close by and often consulted them
for details, and I entered new information at the time and later. This
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assemblage intrigued people; it increasingly contained extensive data that
no single person could possibly know. Each individual held information
based on her or his specific background and set of experiences. Borzu Qermezi,
for example, could readily recite the minute details of a tribal feud breaking out
half a century earlier but needed to consult his wife Falak when I asked him the
name of his one-year-old grandchild then running in circles around us. (At
the time he did have 32 other grandchildren and several great-grandchildren
to keep in mind.) Young people in particular lacked the comprehensive
historical, territorial, and genealogical information so highly valued by their
elders.16

The compiled data, frequently updated and reorganized, include lists and
tables covering many categories. I added information whenever people and
I interacted in person and by telephone, letter, and email.

This material includes a comprehensive genealogy of each senior head of
household in the Qermezi subtribe, which contains his lineage affiliation,
paternal and maternal ancestors and their spouses and other kin, siblings and
their spouses and children, wife or wives, and children and grandchildren and
their spouses. (I include junior heads of households in the father’s entry.)
I note personal information such as dates (birth, marriage, and death), formal
education, military service, occupation, leadership position, and unusual
circumstances (such as someone killed by lightning or abducted as a toddler).
Given the society’s patriarchal, patrilineal, and patrilocal characteristics, I list
people by their connection to male heads of households.17

These extensive genealogies enable me to see at a glance the extent of a
person’s kinship, marital, lineage, tribal, and extra-tribal ties. I also assem-
bled the genealogies of people affiliated with the Qermezi subtribe, usually
through marriage and/or co-residence. When marriage linked a Qermezi
person to another tribal group for the first time, other marriages were likely to
follow, and the genealogies tracked these developments. When a Qermezi
visitor to summer pastures delivered the news that Safdar Qermezi had just
agreed to marry his daughter to a boy in another Darrehshuri subtribe,
people protested that the boy’s family was unrelated to her. They regarded
the match as unfortunate, even tragic, for the girl, who would from now on
reside with the boy’s kindred far away. Yet, when we checked the details in the
entry on Safdar’s father, we saw that the genealogy proved a kinship link,
although distant and two generations earlier. People seemed somewhat
reassured.

Other data include:

A list of every household head (organized by his lineage or the group with
which he was affiliated), the location of his winter and summer pastures, the
existence (if any) of permanent dwellings, and his occupation and multiple
means of livelihood. Many of these facts changed from year to year.

Every location in which the Qermezi lived, each locale listing the Qermezi
there and their lineage and other identities. Most people resided in two or
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more places during a year (most commonly in multiple sites in winter
pastures and in summer pastures), and these facts also changed frequently.
A new government project in 1999 to build a village for some Qermezi
nomads opened another topic of research for me, and I began to chronicle
its development.

People’s occupations other than nomadic pastoralism and agriculture. The
most comprehensive entry covers schoolteachers. Organized chronologically
and by lineage, it includes the dates and places of training and service. Other
entries include information about army soldiers, revolutionary guards, basij
militia volunteers, factory workers, women employed outside the home, and
other wage and salaried employees.

The nine Qermezi primary schools, including their histories and teachers,
compiled chronologically.

Students, including those attending the government’s special elementary,
middle, and high schools for nomads. One list contains all the university
students and their institutions, years of study, disciplines, degrees, and resulting
occupations. A separate list covers the subtribe’s four students in theological
seminaries. Through the years I tracked each student’s educational trajectory
and outcome.

Casualties of the Iraq–Iran war, including the dead, the missing, the wounded,
and the prisoners of war, with information about the branch of service,
experience, government assistance, medical care, and burial place.

Economic data, including the prices of commodities bought and sold, wages,
and householdwealth (sheep, goats, camels, horses, mules, donkeys, handwoven
textiles, land, orchards, other agricultural plots, houses, and motorized
vehicles). I compiled a new list every visit and compared economic facts
from year to year.

Shorter lists cover pilgrims to Mashhad, Mecca, and Damascus; hezbollahis
(partisans of the party of God); and elected members of local Islamic councils.
Another list includes details about the Persian and Lur cultivators who seized
Qermezi pastureland. I compiled information on the Qashqa’i candidates for
Iran’s national parliament (including a Qermezi man) and on the histories,
locations, and leaders of the 44 Darrehshuri subtribes (of which Qermezi
is one).

Over the years I considered opportunities to conduct research within other
Qashqa’i groups. Yet I was reluctant to do so because of the importance of
continuing longitudinal research among the Qermezi. The task of assembling
for another group the kind of data I hold for the Qermezi would be impossible,
especially given the constraints and unpredictability of doing lengthy research
in Iran. If I had chosen another or other Qashqa’i communities, I would have
limited my research to a specific topic, but I still would have needed to
acquire a comprehensive understanding of the new settings. My long-term
friendships with so many Qermezi were also a decisive reason not to shift my
interest elsewhere.
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With my daughter

My daughter, Julia Huang, accompanied me first in 1991 when she was
five years old. She has been with me ever since, except in 1992 when the trip
conflicted with the start of her first grade in elementary school. Julia’s enthu-
siasm for the evolving experience motivated me. Sometimes I joked that
I accompanied her, rather than she coming with me, because she brought so
much energy and focus to the trips.

Our first visit together transformed me into a “mother” when previously
people saw me mainly as a scholar and a university professor. They watched how
Julia and I interacted and treated me differently. When I visited without her in
1992, everyone worried about her well-being and the separation’s impact on
us. If I sat pensively, someone might declare, “You’re thinking about Julia
right now.” I had told university colleagues at home that I was traveling to
Iran alone because the trip coincided with Julia’s beginning first grade, but no
one expressed any sentiment about my leaving her behind. When I arrived at
the nomads’ summer pastures, I encountered a quite different, heart-warming
response.

From Julia’s first day among the Qermezi, the many animals in the camp
drew her attention, and the nomads appreciated her spirited interest in their
means of livelihood. Already responsive to animals, the children there quickly
understood that they could include Julia in their activities without needing a
common spoken language. Her first treks away from the camp were to
accompany children on missions to find lost lambs, water thirsty donkeys, and
track wild boars. Soon, people of all ages invited her to come along when
they engaged in their tasks, especially unusual, often season-specific, ones
(such as collecting plants growing high on the mountain slopes and used for
dyeing wool for weaving).

Julia spent most of her time with women and children by engaging in their
activities and interactions, and she moved more freely within and between
camps than I did. She avoided the formality that sometimes restricted me
(and other adults). When invited for a meal, we both received hospitable
attention, but when she dropped by on her own to see friends, people treated
her as they would their own children. As her skills in Qashqa’i Turkish and
Persian increased, she expanded her relationships. Three close friends in
particular—a woman, a teenage girl, and a man—wanted to learn English,
and she helped them with basic vocabulary, grammar, and expression. In
turn, they and others eagerly taught her Turkish.

Julia appreciated people’s affectionate responses to her and benefited by her
rich associations. Adults in the United States often ignore children in their
midst, even in contexts ostensibly created for children such as school fairs and
birthday parties, or they offer a routine greeting or a pat on the head before
resuming their adult conversations. By contrast, the Qermezi paid warm and
seemingly genuine attention to children, who learned from a young age that
their place in the local society and the wider group was vital and that their
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activities and opinions mattered. Children participated fully in family and
community work and leisure and held an intrinsic value equivalent to or
greater than that of adults, who regarded these individuals as younger versions
of themselves rather than as a separate category. The way they treated children
demonstrated their interest in forming individuals who could successfully
carry forward the society and culture.18

My daughter introduced new dimensions to my interactions with the
nomads and brought a fresh perspective to my research. Many of the scenes I
describe in this book have added significance because I also saw them through
Julia’s young eyes and often needed to explain them to her then or later. For
instance, her excitement about watching the nomads surgically extract the gall
bladder (to use as an antidote for snake-bite venom) from a dead wild hyena
highlighted my own impressions of that day. Julia observed and participated
in aspects of the nomads’ lives with which I was not as familiar as she was
becoming, and she relayed many of these experiences to me the same day or
later, even years later. Until I read the first draft of her book (Tribeswomen of
Iran: Weaving Memories among Qashqa’i Nomads), I did not know about
many of her activities, observations, and insights.19 Before Julia had learned
much Qashqa’i Turkish, I saw that she was already skilled in interpreting
body language and other nonverbal cues. When we visited nomads she had
not met before, she would see evidence of the special tie between a person and
her or his mother’s brother, before I had the presence of mind to process the
kinship links among the many individuals present. She also sensed people’s
moods and understood if they were distressed about some matter. I would see
her sitting quietly beside someone, often holding the person’s hand, as she
offered comfort.

Julia’s sense of humor and fascination with what the nomads would consider
the ordinary details of the livelihood and lifestyle (such as a goat trapped by its
curved horns in the branches of a tree) connected her with others and brought
forth their spontaneous laughter. As a five-year-old, Julia asked me one noon
about the “king” who had not yet joined our large luncheon gathering. When
I translated for the others present, no one understood who she meant. I asked
her to explain. She referred to a man who always wore a “crown,” and with a
stick she drew its outline in the dirt (a technique she had learned from the
nomads). Someone then realized that she must mean the Persian man who
lived in a small canvas tent in the valley below, tended his beehives there, and
ate meals with us. His felt hat had sharp peaks, similar to the crown that
Babar the Elephant wore, and she had assumed that he was Iran’s king (or
shah) who periodically ambled up the mountain slope to grace us with his
presence.20 The thought that this unassuming man could possibly be Iran’s
shah amused and delighted everyone, especially because he had sought refuge
in their humble tribe and had evaded the disgrace of forced exile and an
ignominious death in a foreign land.

Julia’s spirited and emotional relationships with so many of the nomads drew
us all closer, and now I cannot imagine living among the Qermezi without her.
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